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[http://ganymedes.lib.unideb.hu:8080/dea/handle/2437/108731; “The biblical exegesis
of John Chrysostom in his Homilies on the Gospel of John™; English summary: The object
of this study is an investigation of the exegetical theory and practice of John Chrysostom according to
his homilies on the Gospel of John. My attention to these homilies representing an extraordinary stage
of the exegetical tradition of the New Testament, led me into the field of early Christian exegesis,
which was aptly characterized by Manlio Simonetti’s words that “Anyone engaged in studies related to
the Fathers of the Church has not had readily available any historical outline of patristic exegesis.” Thus
I found myself dealing with two subjects: the historical context of these homilies (first part) and the
exegetical theory and practice of Chrysostom (second part). In the first part, sketching the outlines of
the patristic use of exegetical methods, I had to rely on the fact that a great deal of material lies in
studies of outstanding exegetes and scholarly monographs, and comparing them each time with the
sources. The introduction and the analysis of the homilies on John was placed in this broad framework.
The purpose of my study was originally the examination of these homilies regarding their form and the
exegetical methods being used in them, but it has turned to the hermeneutical principles as well and the
theory of sugkatbasis. The first part of this study is built on the method called Canonical Approach.
Starting from the analysis of the exegetical methods employed in the text of the Old Testament itself,
these methods of interpretation are examined in the sources of early Judaism (Philo and Qumran), in the
New Testament, in the writings of the apostolic Fathers and the Fathers of the Church. All of these
efforts are taken to reconfigure the standard outlines of patristic exegesis of the Bible, in which
Chrysostom had no tribute of respect as an exegete. The primary hypothesis of this research was the
assumption of the continuity of the exegetical tradition in the patristic era. As a result of this
investigation, it can be said, that traces of this continuity can be found throughout the patristic
exegetical literature, but the assumption cannot be verified. Even though methods of the interpretation
and the terms are present in different parts of the world, they could be rooted in the similarity of
solutions given to similar problems. Nevertheless the similarity may come from the universal schemas
of argumentation proposed by Arnold Kunst. The results of the history of scriptural exegesis can be
summed up in the following: In Greek and Judaic antiquity the interpretation of fundamental (holy)
writings was an essential part of mental activity and literacy. Taking a fundamental role in education,
the methods of interpretation were widely known, at least on the level of understanding. The endeavour
of the exegetes to engage methods accepted by the learned can help us to understand the significance of
the critic of Porphyry on the allegorizing of Origen. 1 We can more clearly see the significance of



public relations in the formation of exegetical methods in the light of the socio-cultural investigations. It
shows a more detailed picture of this formation, which was seen earlier as a reason for the struggle of
exegetical schools, or defence against heretical attacks. Thus the direction of the research turns from the
casual factors to the elocutio. The second part of this study relies on the decision of rejecting the
philological approach may be required by reason of the pending points of the textual history of these
homilies. The basis of my investigation is the text of the homilies as is, that is the conventional
benedictin-type text, accepted by the Church as well. The research is based on the text itself, taking into
consideration that secondary literature is hardly available. From the stylistic analysis of these homilies
(which covers the dialogical and rhetorical character of them) the formal and structural tradition of
diatribe can be shown, not stating its prescriptive effect. Though the homilies are determined by the
Greek interpreting structures and rhetorical tools, their typical Judeo-Christian character is guaranteed
by the extensive use of auctoritas and the usage of biblical symbols, pictures and vocabulary. The
question of the genre is discussed by way of digression. The problem of drawing borders between these
genres is not the only one: is it a scholion or a fragment of a commentary surviving in quotations, a
commentary reworked into a homily, or a part of a tract? The same ambiguity recurs in defining the
type of commentary, whether an original problemata kai [Useij type or an abstract from a verse by
verse interpretation or an apologetic-polemic correction of a heretically misinterpreted locus... And the
textual history usually denies the help in answering this question. What can be stated is the diversity
and flexibility of exegetical genres in the circle of Christianity, without reference to the orthodoxy or
heretical standpoint of the author, or the master-disciple relation. Nevertheless the inflexibility of
antiquity towards the literary genres warns us of the danger of far-fetched liberality. The research of the
hermeneutic of Chrysostom was forced by the inevitable duality of the terms tapeinén and @yhlén,
which led to the theory of sugkatabasis and the exami-nation of the apophatism. The homilies of
Chrysostom written on the Gospel of John give us information about a time preceding by 50-100 years
the writings of Ps-Dionysius, which were seen as the first documents of the apophatism of the eastern
part of the Church. This was the time of the development of the orthodox dogma of the duplex nature of
Christ, in which the Gospel of John had elemental role. In the homilies of Chrysostom an elaborated
hermeneutic can be found throughout, derived from the apophatic locution. Chrysostom gives a simple
answer to the epistemological problem of the incomprehen-sibility of God: “God never discloses
himself in his essence, but as his beholder can bear”, 2 3 namely the revelation of God accomodates
itself to the level of human beings. The understanding of divine knowledge is shown as a process of
divine correction of human misun-derstandings. This hermeneutic calls forth another biblical teaching
formulated only centuries later, the dogma of sufficiency of the Scriptures (perfectio seu sufficientia
scripturae sacrae). The sugkatabasis of the self-revelation of God means that God reckons with the
restricted capacity of human knowledge and mind. The exegetical methods of Chrysostom are
examined first in accordance with the terms used by Chrysostom, then the other methods which can be
hardly described by any term. The result of this investigation shows a considerable liberty in the choice
of methods. The apophaticism excludes any positive statement (except doxology) about God, thus the
exegete has a free choice to take any kind of exegetical methods. The only determining factor is the
audience, which can influence the inventio of the author. Chrysostom is not an innovative exegete. He
uses conventional exegetical techniques and themes. But this has a great significance. It means, that the
traditional exegesis is sufficient: there is no need to reinterpret the Scriptures. The comparison of the
loci used in the commentaries of Origen, Chrysostom and Cyril has led to a striking result: despite the
traditional interpretation he gives in these homilies, the borrowing of these loci can not be detected.
Although 6000 loci were tested, of which 160 were used by all the three author, and another 125 by
Origen and Chrysostom, only 18 quotations were found in the same context, of which 11 in the same or
similar thought. This result shows that the biblical exegesis does not depend on the usage of proof-texts
or loci communes. The main characteristic of Chrysostom’s exegesis can be defined by the midrashic
han-dling of the scriptural text or story and by the inventive treatment of the traditional exegetical
material. The presence of the traditionally Jewish midrash-technique can be measured on the level of
terms as well, but its real significance is in making the Scriptural text inward and handling as free as his
own. This is a substantial difference from the often mechanically used historical method of Diodore or
Theodore. Chrysostom treats freely the means of typology. For him all that is in the Old Testament can
serve as type of the teachings of Jesus, and what is more, some element of the New can be interpreted
as the type of further events or things, which can not be compared with the restricted use of typology in
Diodore’s or Theodore’s exegesis. At the same time there is a lack of historical interest in Chrysostom’s
writings. The existence of the antiochene exegetical school thus cannot be proven from the homilies
under consideration.]
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développe une anthropologie renouvelée en profondeur par le Christ et selon laquelle
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I’esprit dans une relation privilégiée avec le divin, placent la femme et le corps tout en bas de
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